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Blessings to our generous donor for allowing the continuation of our newsletter to be available around the
NY tristate area, Monsey, Miami, and more. May he and his wife merit to see much Nachat from their chil-
dren and see them grow to be big Talmidei Chachamim!

Zmanim for New York:

Candle Lighting: 4:49pm

Shabbat ends: 5:52pm
R”T: 6:21pm

Shaare Ezra is a one of

a kind, multi-faceted
organization that’s there
for the community. Un-
der the leadership of
HaRav Shay Tahan
R“wbw. Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
portunity to call, text,
WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
questions in English,
Hebrew and Russian.
Shaare Ezra is from the
community—for the

community.

Call/Text:
347-918-4088
WhatsApp:
347-666-3467
Email: askhala-
chal@gmail.com
Website:
www.askhalacha.com
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EGG PRICE GO THROUGH THE ROOF!

RABBI SHAY TAHAN
*SUBSCRIBE TO OUR NEW EMAIL NOW?* PARASHADELIGHT@SHIURENJOYMENT.COM
SUBJECT RABBISHAYTAHAN

As the price of eggs go through the roof due to a
national shortage some Halachot ramifications
come along with that as well.

Let’s start with the basic Laws of blood found in
eggs.

Egg blood is not under the prohibition of eating
blood (x,x> ninmMd), but the blood
found in it is still forbidden. Tosfot (
NNl D"T 2,70 |™2N)  say its
prohibited either Rabbinicaly so P
people won't eat the blood of the

or Biblically as the blood considered
the beginning growth of the chick.
Contrary to that the Gemara |"72In
(2,70) also speaks about eggs
which are not fertilized and says that those eggs
are permitted to eat even if a drop of blood was
found in it, in such scenario one may discard the
blood and eat the egg.
The commentaries (XN"awn ,*'w1) explain that
there are two cases regarding blood that was
found in an egg. One type of eggs are fertilized
eggs, if we find a blood spot in such eggs we sus-
pect that it might be from an early stage of a
chicken embryo, thus it would be forbidden
Mideoraita (biblically) because its considered al-
ready to be a creature.
In the event the blood was found in the yoke the
entire egg must be disposed, but if it was found in
the egg white, then there is a difference of opin-
ions between Sefaradim and Ashkenazim whether
one should dispose the entire egg or just remove
the blood drop. Ashkenazi Minhag is to dispose
the entire egg while Sefaradim just remove the
blood and consume the rest of the egg ( n'o 111
270 10).
In the event that the drop of blood was found in
an egg that the males’ chickens are separated
from the females, then the eggs are permissible to
eat since it's formulated from the heat of the

ground. In such event even if we see the chicken
sitting and incubating on it they are permitted,
those eggs are called Nuxn XaT10. Those blood
drops are considered to be protein blood which
are permitted. Our rabbis wrote that we should
still not eat those blood spots since it looks like
we are eating a fertilized egg.

: There are two opinions of what to
¥ do with those eggs. Some say that
“only the blood drop should be dis-
% posed and the rest of the egg is
permitted. Other opinions hold that
the entire egg should be disposed.
== The Isur Veheter writes that the only
i ~-jtime we allow to eat such eggs are
if the female chickens were locked
in a separate place from the male chickens or
they were put very far away, otherwise we are
afraid that those eggs are fertilized’ thus the blood
drop forbids the entire egg.

This is also the way the Shulchan Aruch ( o 1”1
7,10)rules if blood was found in an egg which isn’t
fertilized.

Similarly In today's eggs industry there are two
ways to raise chickens. Chickens which are made
for multiplying and those that are raised to pro-
duce eggs.

The farmers which are in the industry of selling
eggs make sure that the chickens which are made
to produce eggs are separated from the male
chickens.

You can just imagine the picture of a consumer
who breaks an egg to make an omelet and ends
up with finding a formulating chick at early stage,
thus in order to make sure that the eggs sold
don’t have such a problem the companies are
very careful that the chickens are secluded. More-
over, after the eggs are collected they go through
screenings process which is called Candling.

Eggs which are fertilized may be candled after 5
days of incubation and every few days /
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thereafter. The process of candling is to view the eggs in a
darkened room or in dimly lit conditions. The egg can

be rotated to observe blood vessel growth and em-

bryo development.

Commercial eggs which are not fertilized are candled

for blemishes. The process of candling reduces by

far the chance of having an egg with blood.

Because of the above Rabbi Moshe Feinstein wrote (

17 m'o X“N 11 n"an) that if blood was found in an

egg it is assumed to be not an unfertilized egg and

the blood is considered a protein blood spot, hence after re-
moving the blood spot the rest of the egg is permitted.
Another Minhag for those who cook eggs is to place an une-
ven number of eggs in the pot to make sure that if blood was
found in it the rest of the eggs are permitted because of bitul.
Today many hold that this practice is not necessary since the
protein blood doesn’t forbid the eggs.

Rabbi Moshe Feinstein adds that since eggs are extremely

3 . B According to this ruling we can clearly say that
) ] today things are very different since the eggs

cheap and that almost no one considers disposing the entire
egg a lost therefore one should dispose the en-
tire egg. The reason to be strict is to avoid a very
far worry that the egg is indeed fertilized.

aren’t cheap anymore and are considered a lost

one should not dispose them but rather do as

required in the halacha and that is just to re-
move the blood spot and then eat the rest of the egg. This is
how Chacham ovadia concludes from the psak of Reb Moishe
Feinstein in Erets Israel were the eggs aren’t considered to be
cheap.
This is always relevant with brown and organic eggs which are
more expensive than the regular eggs and they more often
have blood spots, which are proteins spots as well.

ANGER AND ITS DESTRUCTION

There are similarities between the plague of locust which we
found in our Parasha and the plague of frogs from the previ-
ous Parasha. In both Hashem asks to stretch out the hand to
bring the plagues out, and in both the plagues
covered the entire land of Egypt. But there is a
difference of the way the locust and the frogs
multiplied and a difference of what happened
to them at the end of the plague.
In the end of the plague of locust Hashem
brought a very strong wind that carried the
locust and hurled it towards the sea. Not a
single locust remained within the entire land
of Egypt, as the Pasuk says:
ANRWYI NY 910 D132 1NYPN NAINN NR RY IRND PN 02 N9 °H 790"
9985 9135 Y53 NN N3N
At the plague of frogs all the frogs died and remained in the
houses, courtyards and fields so the Egyptians had to manual-
ly pile them up into heaps and heaps and the land stank from
them, as the Pasuk says:
19 0NN 11 DIYTIONN INM NIND YRAN D91DN D99N DNNX 1928
SNTYUN DY N8N
The pasuk says that as Aaron stretched out his hand only ONE
frog came out:
0981 ¥IN NX DIM YTI98N YN D981 939 DY 1T NN JIINR V.
Where then did the endless other frogs come from?
Rashi explains that when the Egyptians saw this giant, mon-
strous disgusting frog, which was making loud annoying
sounds they began to hit it. Every time that they did so, more
frogs would explode outwards, the more they hit it, the more
came out of it, causing the entire land to be filled with frogs.
There is an obvious question here- why did the Mitzriyim con-
tinue to hit the frog after the first few times, when they saw
that the frogs multiplying as a result? Why didn’t they learn
their lesson and save themselves from being overrun by
~ngs? The Steipler teaches that it is because they were moti-

vated by anger, midat hakaas. When someone is angry,

they cannot control themselves, and will keep making things
worse for themselves! Angry people don’t learn their lesson.
The Gemara (2,2 nvlo) describes the destructiveness of
anger, especially when found in the home:
NQwnIw? NXAp D XNa - XopIn.  Chazal
compare anger to an infestation of worms in a
bag of seeds. It may begin with one worm, but
they will eventually multiply and consume the
| J seeds, until the entire bag is gone. Chazal give
. Us another example, comparing anger in a
- house to a crack in a water pipe. If caught and
fixed right away, the pipe will be fine. If it is not
taken care of, the crack will just become big-
ger and bigger until it is unable to be sealed and must be re-
placed entirely. Similarly, in a home, when one person is angry
and does not work on this terrible mida, it will cause the rest
of the family to become angry in response. Eventually, every-
one in the house will be angry and the damage can become
irreversible!
Moreover, the Midrash (7,2* N2 ninw) says that at the plague
of the locust the Egyptians wanted to collect the dead insects
for food and therefore Hashem brought a strong wind to take
them out of the land.

\’

But by the plague of the frogs the dead frogs were left to stink
the land. Another lesson- not only that anger doesn’t accom-
plish anything, but afterwards one stays with all the stinky
mess he created for himself to deal with.
Unlike many other hardships, the destruction of anger come
from within. Instead of reacting with anger, the Egyptians
could have saved themselves by calming down and learning
their lesson. Instead, they continued to hit the frog with anger
and received more destruction. Similarly Instead of letting the
Jews go, they kept on enslaving them cruelly, and continued
to suffer from additional plagues. /
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In the previous Parasha, we read that Hashem asked Moshe
Rabbenu to go to Pharaoh and tell him to let the people go.
Moshe therefore expects that things will now get better for
the nation, but, to his surprise, not only did things not get any
better—they got worse! Pharaoh gives the command to in-
crease the burden on the Hebrew slaves by forcing them to
collect the straw needed to form the bricks, whilst maintain-
ing the original quota of bricks. The Jewish

rated, Moshe Rabbenu questions Hashem for

causing our nation to suffer so much, saying;:

“Why have you done bad to the people? From

the time | came to speak to Pharaoh in Your

Name, he did evil to the people and didn’t

free our people”.

When Hashem hears those words he rebukes Moshe, citing
the fact that the forefathers, Avraham, Yitzchak, and Yaakov
never questioned His ways.

When catastrophes strike, the human mind’s immediate reac-
tion is to try and justify it. The reason for that is that our na-
ture is to view every event that happens in the world as cause
and effect, punish and reward. Hence, we assume one of the
following two things: either the person who had the misfor-
tune deserves it, or, the misfortune occurred really has within
it a hidden good which will only be seen/understood at a later
time (or at least in the world to come).

Because of this understanding, many of the greatest people
already questioned their Creator on this dilemma. This phe-
nomena is commonly known as: - 17 vy ¥ how is it
possible that a righteous person inherits hardship and pain?
The reason this question is indeed a very intense one, is be-
cause Hashem Himself promised good for the righteous and
bad for the wicked. Even one of our 13 principals of faith is
such, as we say daily after the Morning Prayer:

']DIU'? 210 '"_.fllil IYJ!{J AN2An! N']Iﬂ.i'_’l\f_] nr;'nu nNYNXA 'MMXN "X
ATI¥N MUY YIYN1 mixn

Hashem rewards those who obey the commands of the Torah

and punishes those who violate its prohibitions.

Therefore, when we see that the reality is opposite from that,

we get confused and puzzled, and the question of 17 vy 2'1x

is raised once again.

This question comes around in the reverse as well, why is it

that wicked people don’t get punished for their evil ways but

rather seem to be living a good life? Isn’t living well contradic-

tory to what Hashem wrote in the Torah?

Many explanations were given to this very question. Some say

that the pain that good people receive is due to their sins in

the previous life (D'™1272), others suggest that it is an
\ atonement (n19d) for their parents’ sins or the

policemen were viciously beaten up by the /[ & ). _ .

Egyptian taskmasters and the nation’s suffer- " The ent|re”book of lyov (Job) dealt with this
ing became unbearable. < I‘ i s { topic as well. .

Upon seeing how much things have deterio- v lyov, who was a completely righteous person,

generation’s sins.

But there is a fine difference between when one should try to

seek an answer to this troubling question and when one

should not; rather, express compassion.

In fact, as the Gemara (‘X 't nip12) states, Moshe Rabbenu
asked this very question to the Creator ( niw

loses all he had at once: he loses his children,
wealth and health! In a state of crisis, he
questions Hashem as to why these tragedies
befell him. Three friends come to visit lyov
and dwell into this philosophical question in
Emunah. They suggest that Hashem doesn’t
afflict pain on anyone unless they deserve it, thus concluding
that lyov must have sinned. But lyov was not convinced with
any of their explanations, until he finally loses himself and
starts saying things that one should never say. The reaction of
his friends was to rebuke him for those harsh words even
further, as they believed that one is never allowed to speak in
such a manner.

The Gemara (2,m n~1) learns from here that one shouldn’t
rebuke a suffering person for his actions at time of crisis and
this is also how the Shulchan Aruch (T ,n>1 n”In) rules. The
commentaries (1”70 y"no) explained that lyov’s friends felt
that no matter the circumstances, one should not speak
harshly against Hashem

After a lengthy discussion, another friend of the name of Eli-
hu comes to visit and offers words of comfort and compas-
sion.

The Gemara (X, 70 n”1) says that lyov was not punished for
the bad things he said because a person in such a state of
mind is not judged for his actions. Nyx nywa 05n1 07X |'N
Interestingly, the friends who came to help him find a reason
for the suffering actually got harshly rebuked by Hashem
when He appeared to them angrily.

Why is that?

At the end of Sefer lyov Hashem is revealed and expresses
his anger at the friends of lyov. He says that it wasn’t correct
to speak to lyov in such a way. Rashi explains that they were
wrong to rebuke him at time of pain and doing so in not only
incorrect and insensitive, it adds salt to the wound. The cor-
rect approach was the way the young man by the name of
Elihu spoke to lyov and showed him compassion.

The conclusion is that though it is true that there are times
we may ask questions, but when we see someone suffering, it
is not the time to question or draw conclusions. Rather, that it
is a time when it is on us to offer care and compassion.

Refuah Shelema to Rafael Avrohom Meir Ben Zelda Baila and Yisroel Yitzchak Ben Chana Gittel.
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