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Shaare Ezra is a one of
a kind, multi-faceted
organization that’s there
for the community. Un-
der the leadership of
HaRav Shay Tahan
R“wbw. Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
portunity to call, text,
WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
questions in English,
Hebrew and Russian.
Shaare Ezra is from the
community—for the

community.

Call/Text:
347-918-4088
WhatsApp:
347-666-3467
Email: askhala-
chal@gmail.com
Website:
www.askhalacha.com

Rabbishaytahan.com
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Parshat Shemot
Zmanim for New York:
Candle Lighting: 4:32pm
Shabbat ends: 5:37pm
R”T: 6:04pm

Blessings to our generous donor for allowing the continuation of our newsletter to be available around the
NY tristate area, Monsey, Miami, and more. May he and his wife merit to see much Nachat from their chil-
dren and see them grow to be big Talmidei Chachamim!

VISITING THE TEMPLE MOUNT. A HALACHIC OVERVIEW

RABBI SHAY TAHAN
*SUBSCRIBE TO OUR NEW EMAIL NOW* PARASHADELIGHT@SHIURENJOYMENT.COM
SUBJECT RABBISHAYTAHAN

Visiting the Temple Mount has been a subject of
controversy for many years—Halachic controversy,
Hashkafic controversy, and political controversy—as
well as a safety concern. However, not too many
people understand what the opinions of both sides
of the spectrum are.

Orthodox Rabbanim almost across
the board prohibited its entry, b
whereas a few Rabbanim from the g5
Mizrahi stream permitted and even A

encouraged visiting the site. E

tion to the Temple Mount, in this article we will try,
B”H, to take a deeper look at why our rabbis re-
stricted the entry and what are the reasons of those
who permit it.

What is the Halacha?
First let’s explain the basics of the relevant Hala-
chot.

The Torah (n1271ma) says that a person who is impure
- NnbL may not enter the place of the Mikdash.
The Rambam and the Ra’avad (n1nan na nia%n w-m
1”a) argued whether the place maintains its sanctity
even after the destruction of the Bet Hamikdash,
thus arguing whether the restriction of entering the
place applies today as well. The poskim wrote that
the Halacha is like the Rambam who holds that the
place is still holy and one may not enter it if he is
impure.
The Mishnah (1:6-9 n0'72) explains that there are ten
degrees of holiness in Jerusalem, and the Gemara
(x,70 o'noa) says that there are three courts of divine
presence with different levels of Kedusha which
restrict the entrance of impure people according to
their impurities.

The courts are N1'aw nann ,N'7 NaNN ,2K1Y' NaNN

98w nann is the Court of Israelites in the area
within the walls of Jerusalem, in which anyone with

leprosy may not enter but all other impurities are
permitted.

N7 nann is the Court of the Levites, which is within
the walls of the Temple Mount and it is holier than
the other parts of Jerusalem. A
- person who became impure due to
¥ certain bodily discharges may not
enter the place until purifying him-
5 self in the Mikvah. Conversely, a
person who has contracted ritual

= impurity from a corpse may enter.

Finally, there is niataw nann which is located inside
the nmtw-the Bet Hamikdash itself or where the
Azara stood at the time (including the Chil and the
Ezrat Nashim). A person who is nn &nv, such as
those who had contracted ritual impurity from a
corpse, been in a building that had a corpse or visit-
ed a cemetery etc. is forbidden from entering that
place. Since we all have been to a hospital, which
usually has corpses, we are all nn xnv. The
punishment for entering the place of the Azara with
such impurity is N2, which means that his soul is
cut off.

According to the above are we allowed to enter the
Temple Mount?

Formally, the answer should be yes (after we dip in
a Mikvah to be able to enter the Levites Court), be-
cause our impurity restricts us only from the place
of the Azara in the Bet Hamikdash which is a much
inner place, but the Poskim forbade it for a few rea-
sons.

The first concern is that we don’t know where the
exact place of the Azara is, thus any place one en-
ters may possibly be the place of the Azara.

Why then do some permit entering? Those who
permit say that we rely on the Radbaz (p7n aminn"iw
xxn o 1) who wrote that we know the exact place
of the Mikdash and it's located under the

rock. /
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Thus, they understand the Rabaz to mean that the rock is what
we call today the “Dome of the Rock” and since the Mishnayot
in Midot give the measurements of where it is restricted around
the area of the Azara, we can easily know where one may enter
and where one may not.

A second reason to restrict is the concern that one may enter
the area which is called the Chil and the Ezrat g

Nashim that is Rabbinically forbidden, &
(although the Torah permits entering this
place after dipping in the Mikvah). Again, [
those who permit it say that we can measure §
and know where that location is as well.
Finally, the Poskim felt that even if we would
have known where the Azara is, one shouldn’t
enter because within time some would feel B
freer to go beyond where it is permitted.
Those who permit aren’t concerned of the above because they
say that the walking area is way farther from the Azara and the
police don’t allow anyone to go beyond a certain point anyway.
After the Radbaz informed us of where the Azara is and since
we can measure the place as the Mishna says, why do we re-
strict the entry?

The Poskim point out that the Radbaz mentioned that the Azara
is under the ‘known Rock’, but we can’t be clear of where is that
known rock or whether it is indeed the Dome of the Rock.
Moreover, there are also contradicting responsas from the Rad-

baz which make the matter more unclear.

N

Are there any other concerns for one who enters the site?
One who enters must behave in fear and awe from the holy
place in which the Divine Shechina rests upon, as the Torah say
(v ,or x\pn) "My sanctuary shall you revere”. The measures for
respect one must take are to not walk in with shoes (some say
only leather shoes), not carry anything at all such as a stick,
bag, watch, wallet or even his Tsitsit. One must shave his head
completely before entering and walk while expressing serious-
ness and fear (nu T 2”n [I¥? AN ANETYa Atnan N 0”ant). The Aruch

Hashulchan (p”nna %0 7 "o 7nwn) says that one isn’t allowed
to talk in Har Habayit words that arent necessary. (viwa 1270 nan)
NN N2 NIWA MATIAT? ['RY).

Hashkafa Concerns.

One who visits the Temple Mount not only risks the severe viola-

tion that carries the punishment of Karet, but

¥l is also openly and publicly expressing disre-
spect for the rabbis who warned against it. It's

beyond the scope of this article to explain the

severity of disrespecting the rabbis.

The Political Controversy

The political controversy in this question is
also an important factor, as those who visit the
site do so to show and express that the Tem-
ple Mount belongs to Am Yisrael and we are the owners of it. If
people don't visit, they are by default giving in their rights to the
place and the Arabs take ownership. We see today the results of
such an ideology as Arabs around the world scream and shout
when anyone dares to visit the holy place.

The rabbis who forbade the visitation say that since the en-
trance is forbidden, no reason may allow violating this severe
sin.

The Risk Concern

Finally, there is the risk factor due to the violent Arabs in the
place and a larger risk of the world condemning the country of
Israel.

Those who warn against visiting say that one should not incite
the nations, whilst those who encourage the visiting say that it's
wrong to deliberately avoid it, since it expresses fear which usu-
ally welcomes violence and attacks from the Arabs.

May we all merit to see the third Beit Hamikdash speedily built,
and go to pray there with our entire nation.

T

THE TERMITES FROM BNEI BRAK
IR 3 "190 XpN

A couple of weeks ago, a class of young girls from Bnei Brak went to
play in a playground by Ramat Gan during recess. They were met by
an angry woman who screamed at them saying that they are like
termites who only produce children and eat. She said that they are
taking over her city, while they have their own city, and that they
should leave and never come back again.

After reading our Parasha, it occurred to me that the
lady was actually correct with her analogy that we pro-
duce like termites, as the Pasuk in our Parasha testi-
fies:

TINA TINAQ 1271 XY ND 7RIW' 121 0NN YIRD KNI
Rashi says that the word I1¥x2w'l means that every
woman’s pregnancy had six children. The commentaries explain that
Rashi knows this from the word Ixw'l, as Yy w means bugs. The
Israelites were multiplying like termites, just like the distinguished
woman from Ramat Gan was suggesting. Thus, Pharaoh was con-
cerned that they are taking over his land, just like the concern and
fear of this prominent lady from Ramat Gan.

But why is it that when the Torah says this verse it means it in a posi-
\ tive way, while the respectable lady from Ramat Gan viewed it

in a negative light???

Another Pasuk in the Parasha speaks about how the Egyptians really
felt towards the Jews, not simply what they were saying about them.
They felt the Jews were like thorns, and they were disgusted with
them. But why did they feel that way? The Jews were good, law-
abiding citizens, who were contributing so much to the
Egyptians country. They helped build a strong economy
and many more advances as we see from the previous
Parashiot.

The answer might be surprising. A “life hack” to know
is that a person treats others the way he feels about
himself. This applies to both good and bad behaviors—if
someone treats other well, this means that he feels positively regard-
ing himself. If, instead, someone mistreats others, then he actually
thinks negatively about himself. An example of this in our day-to-day
lives is road rage. Drivers may get extremely angry at times because
of something insignificant like a small delay on the road, and will yell
and honk at other drivers. If this happens, it is usually because a
driver feels negatively about himself and it's expressed on the road.
In the Parasha it is written regarding the Egyptians: 19n 171 /

IR MAYIN NN ANIaD
nmana
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X' 2. Rashi gives two explanations to the meaning of this Pasuk.
He first describes that the Egyptians were disgusted with their own
lives, and then suggests an alternate reading—that the Jews were
like thorns in the Egyptians’ eyes.

It is a general principle that any time Rashi gives 2 ex-
planations, they may be complementary and merge into
one overarching theme. We can understand Rashi’s two
explanations as follows: because the Egyptians were
disgusted and unhappy with their own lives, they felt as
though the Jews were thorns to them.

Historically, we can see this concept with the rise of
antisemitism. Antisemitism does not begin due to bad
behavior on the part of Jews. Instead, during times of unrest or diffi-
cult economic and social status, people don’t feel good about their
own lives and blame the Jews as an easy target.

Conversely, we learn in last week’s Parasha about positive feelings.
When Yaakov Avinu gives his son Asher a Beracha, he says that he
should have fatty, rich bread, thus he would give others royal meals.
According to the commentaries, bread is usually a general term for
wealth.

The blessing is therefore understood as follows: Asher should have a
lot of wealth, which will result in him treating others with royalty.
Since he feels good about his possessions, he treats others with
generosity as well.

Another example is when Leah named her son Asher.
She said “Oshri, ki ishruni banot”, meaning | feel a
deep, resonating joy, and therefore, all the girls around
me feel this way too!

We clearly see here that when she felt good about her-
self, it shined and everyone around her felt good as well
because of her, and they expressed those feels to her.
Maybe this explains the behavior of the noble lady from
Ramat Gan. She might not be feeling very noble and distinguished
after all, hence she sees these holy girls from Bnei Brak as termites—
the way she probably feels about herself.

This concept can help us deal with life. We can learn not to take oth-
ers’ mistreatment of us to heart; as it isn’t about us, but about them-
selves. We can also look at our own behavior, and find what we need
to improve so we can treat others properly, but more important treat
ourselves properly!

=
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CHANGING SHIFTS

When a soldier gets an order from his commander to go up to the
Temple Mount in order to protect Jewish life, he must comply since
it's a matter of Pikuach Nefesh (danger to life).

In the event that the mission isn’t for saving lives, he would have to
refuse the order—though he will probably be punished for it, since
one is obligated to sacrifice to ensure not to violating the Halacha.

In some instances the soldier is able to change his shift with another
soldier, letting him take the mission instead of him, while he would
take a different task instead. Is the soldier permitted to do so know-
ing he’s causing another soldier to violate the Halacha?

Let’'s take a look at a similar discussion in the Poskim, whether a
doctor whose shift falls out on Shabbat, where thus he would have
to violate the Shabbat to save patients, should keep his shift or
change it with another Jewish doctor who's not religious. (see 1'n nax
{7 MY 27 P19 >"WWA WK 'Y NYTI VY '0)

A similar discussion is found regarding a person who becomes dan-
gerously sick on Shabbat and is required to get to the hospital,
whether it is better to use a religious driver or someone who isn’t
religious.

Rav Moshe Feinstein writes that in the above case the doctor should
seek to change his shift even though the other doctor substituting
him would violate the Shabbat. The reason is that it's better that
someone else should violate the Shabbat than him.

He also says that causing another doctor to work on Shabbat is-
n’t 1y 199, but rather 119771 1197 which one isn’t commanded on.

On the other hand, according to Rav Shlomo Zalman Aurbach, the
religious doctor should keep
his shift despite having to vio-
late the Shabbat, for several
reasons:

When a doctor violates the
Shabbat to save another Jew-
ish life, his action isn’'t consid-
ered to be a desecration of
Shabbat, rather he is consid-
ered to be performing a Mitz-
vah; but when the other doctor
who isn’t religious does the

Mehudar Tefilin & Mezuzot
Sell & Check

same thing we consider it to be a sin. The reason is that since he
isn’'t familiar with the concept that it's a Mitzvah to save people’s
lives on Shabbat, he is compared to someone who intends to eat
something which isn’t Kosher, but coincidentally Kosher food came
to his plate, on which the Gemara ( 1,xo pwiTp) says that he is still
considered to be sinning. (n7'nnnx A0 Ywa A AW TR WA 7R DN
nod1)

B. Even if the non-religious doctor knows he is involved in the
great Mitzvah of saving a life he is still considered to be sinning
since the heter of 011X, which means when one is forced to violate
the Shabbat his act is not counted as a sin, is only said when he
normally would not violate the Shabbat. However, if he always vio-
lates the Shabbat, he isn’t entitled to the heter of oaIx.

This idea is found in this week’s Parasha. The pasuk says that
“Hashem saw the suffering of our nation in Mitzrayim and Hashem
knew”. The Bet Halevi (n>,a nnw) asks on the meaning of those words
that “Hashem knew”, and explains (based on the Midrash) that the
Egyptian angel asked Hashem not to save the Jews as they also
worship idols, thus they aren’t better than the Egyptians. Hashem
replied that there is a big difference between the Jewish nation and
the Egyptians since the Jews are n'onx, they worship because they
are not in a stable state of mind; they are tortured and deprived of
human conditions—otherwise they wouldn’t worship idols—thus they
are nD'olNand not considered at fault. Whereas the Egyptians are
worshiping idols with a clear mind and are at fault.
Accordingly, when a frum doctor violates the Shabbat to save a life
he isn’t considered to be sinning because if it wouldn’t be for the
o11xhe would keep the Shabbat, but the non-religious doctor who is
doing the same act would be considered sinning.
Only when a doctor violates the Shabbat with intention to perform
the great Mitzvah of saving life he is considered to be doing so, but if
he does the same in order to get paid for his work he is still consid-
ered to be violating the Shabbat.
Based on the above, what should a soldier do when he gets an order
to enter the holy site of the Temple Mount and has the ability to give
that mission to another soldier?
Based on what Rabbi Aurbach said one can say that the same would
apply here and the religious doctor should keep his task to enter the
Har Habayit because he is considered to be performing the Mitzvah
of Pikuach Nefesh, and moreover, he can be careful to keep?&—

Thanks Rafael Avrohom Meir Ben Zelda Baila and Yisroel Yitzchak Ben Chana Gittal.
Thank you Chazak Baruch
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various Halachot of entering the site without disrespecting it, such as
dipping in the Mikvah and shaving the head before entering, and
while inside carrying minimal items and leaving immediately without
any delay after the task is complete.

Furthermore, the Shulchan Aruch (77 770 a7wni 2 qwo now o) states

that when the Shabbat must be violated to save someone, the big-
gest rabbis should be the ones doing this great Mitzvah.

This conclusion seems to be contrary to the ruling of the Yalkut Yosef
(roan Ty nimyn yaax).
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Wishing a big Mazal Tov to the Celnik and Benatar families on the wedding of their children
B”H.




