
 

 

Eiruv 

Tavshilin 
When Yom Tov falls out on a Friday, as it does several times this year, we are presented with the 

mitzvah of “Eiruv Tavshilin.”1 The The Shela”h haKadosh2 writes that “the mitzva of Eiruv Tavshilin 

should not be light in one’s eyes.” “The Gemara3 is careful to point out that “Avraham Avinu fulfilled 

the mitzva d’Rabanan of Eiruv Tavshilin.” In order to gain a better understanding and appreciation 

for this mitzva we will discuss why Chazal instituted this mitzva and some of its basic halachos. 
 

Performing melacha on Yom Tov 
Although it is generally prohibited to perform melacha on Yom Tov, as the Torah4 states “One 

may not perform any melachah [on Yom Tov],” the Torah5 adds that “melachos which are 

performed for what is eaten by all people, may be performed on Yom Tov.” Meaning, any melacha 

which is necessary for one’s food preparation which are needed for Yom Tov may be performed. 

For example, 

• One may cook food on Yom Tov for his meal.  

• One may kindle a fire (from an existing flame) on Yom Tov. 

• One may ‘carry’ in a reshus ha’rabim on Yom Tov. 
 

Performing melacha for after Yom Tov needs  
However, the Mishna6 writes that it is only permissible to perform a melacha if it is necessary for 

Yom Tov itself. It is prohibited mid’Oraisa to perform melacha on Yom Tov for another day,7 because 

the Torah only permits one to perform melacha on Yom Tov if it is necessary for one’s food 

preparation of Yom Tov itself.8 The Shulchan Aruch9 adds that it is prohibited to perform melacha 

even from one day of Yom Tov to the next day of Yom Tov. For example,  

• One may not cook food on Yom Tov to prepare for a weekday meal or for tomorrow’s Yom 

Tov meal, since the Torah permit cooking on Yom Tov only to facilitate that day’s Yom Tov 

needs.10 [The Bais Yosef11 adds that one may not do a הערמה, a “trick,” and pretend that 

the food is indeed necessary for Yom Tov when in fact it is not.12]  

• One may not light candles on the first day of Yom Tov for the second day of Yom Tov since 

[with the use of electric lighting] the candles provide no benefit for the first day of Yom Tov 

itself.13 Rather, one should wait until after Tzais Hakochavim14 and the second day of Yom 

Tov has begun to light the candles.15   

• One may not carry food or drinks outside (in an area which does not have an eiruv) on the 

first day of Yom Tov to prepare for a meal of the second day of Yom Tov.16 
 

Performing acts of preparation which do not involve a melacha  

The Mishna Berura17 adds that one may not perform acts of preparation even if they do not 

involve a mleacha but are only considered acts of Tircha (exertion).18 For example,  

• The Mishna Berura19 writes that one may not wash dishes in preparation for the second 

day of Yom Tov. 

• The Shulchan Aruch20 writes that one may not prepare the candles on the first day Yom 

Tov for the second day of Yom Tov.21 

• The Rema22 writes that one may not make his bed on Yom Tov for another day of Yom Tov.  

• The Mishna Berura23 writes that one may not roll a Sefer Torah on one of Yom Tov to 

prepare it to be in the correct place for another day of Yom Tov since it is not being used 

for the first day of Yom Tov itself.  

• The Rema24 writes that one may not take the tables and chairs out of one’s Sukkah on the last 

day of using the Sukkah and set them up in his house to prepare for the next day of Yom Tov. 
 

Eiruv Tavshilin: Performing melacha on Yom Tov for Shabbos 
Since it is prohibited to perform melachos on Yom Tov to another day, this creates a challenge 

when Shabbos follows a day of Yom Tov, as it is difficult to prepare for Shabbos a couple of days 

in advance.25 Therefore, to permit cooking and preparing from Yom Tov to Shabbos, Chazal 

instituted Eiruv Tavshilin which allows one to prepare on Yom Tov for Shabbos so long as he began 

his Shabbos preparations on erev Yom Tov.  
 

How does Eiruv Tavshilin permit preparing from Yom Tov to Shabbos? 
Still, the question remains, if it is prohibited to cook or perform other melachos on Yom Tov for 

the sake of Shabbos, how does the Eiruv Tavshilin help to permit this? 
 

Basic Explanation: Only “Beginning” to cook is prohibited not “Finishing” to cook 

Rashi26 explains if it is indeed prohibited to perform melacha on Yom Tov in preparation for 

Shabbos. The Gemara teaches that although it is prohibited to begin cooking on Yom Tov for 

Shabbos, it is permissible to finish cooking for Shabbos. Meaning, although Chazal recognized the 

need to cook on Yom Tov for Shabbos, they limited this to cooking which began on erev Yom Tov 

and is only completed on Yom Tov. Thus, by cooking the Eiruv Tavshilin for Shabbos before Yom 

Tov begins, when one cooks on Yom Tov he is finishing his cooking for Shabbos. In other words, 

we can consider there to be two categories of cooking: 1) Beginning cooking for Shabbos, 2) 

Finishing cooking for Shabbos; Chazal permitted only the second category on Yom Tov and thus 

an Eiruv Tavshilin, which is the beginning on the cooking for Shabbos permits finishing one’s cooking 

on Yom Tov.27 The Gemara states that although the mitzvah of Eiruv Tavshilin is only mid'Rabanan, 

it is hinted to in the Torah28 when it states: 

“That which was already baked may be baked [for Shabbos], and that 

which was already cooked may be cooked [for Shabbos].”   

Meaning, only if one already began cooking and baking before Yom Tov may he continue to bake 

and cook on Yom Tov for Shabbos.29 
 

The Rema30 explains that it is for this reason that we refer to this mitzva as Eiruv Tavshilin – Mixing 

of the cooked foods, because we mix the cooking which began before Yom Tov together with the 

cooking which is completed on Yom Tov.31 

The Eiruv Tavshilin may not be eaten before one makes his Shabbos preparations 

The Shulchan Aruch32 writes that “if the Eiruv Tavshilin was eaten, lost (or spoiled33) before one 

cooked for his Shabbos needs, he can no longer cook on Yom Tov for Shabbos unless a k’zayis of 

the Eiruv still remains.34  
 

Cooking from the first day of Yom Tov for Shabbos 

The Shulchan Aruch35 writes that “even if one makes an Eiruv Tavshilin he may not cook from the 

first day of Yom Tov for Shabbos,” as one may only prepare on the day of Yom Tov which is 

immediately prior to Shabbos.36 Although Chazal saw a need to allow one to prepare on Yom Tov 

for Shabbos due to the difficulties of preparing for Shabbos, they only allowed the minimal amount, 

which is to prepare on the day of Yom Tov which is prior to Shabbos.37 As the Aruch HaShulchan38 

writes “Why should we permit cooking for Shabbos two days prior when it is sufficient to permit 

cooking for Shabbos on the day prior to Shabbos?”  
 

A deeper explanation for Eiruv Tavshilin 
The Maharal39 gives a deeper reason behind Eiruv Tavshilin. The Gemara40 tells us that Shabbos is 

Mei’Ein Olam Haba, a resemblance of the next world, and therefore teaches41 us: 

Just as someone who works to prepare (cooked food) on erev Shabbos can eat and enjoy his food on 

Shabbos, so too, one who works to prepares and performs good deeds on this world will enjoy Olam Haba. 
 

Now, the Mishna42 tells us however: 

One may not prepare for Shabbos on Yom Tov – unless he began preparing previously on a weekday.  
 

There are times in a person’s life which are similar to a “Yom Tov,” these are times when things 

are good, and life is peaceful. The acts of good which one performs during these times are not 

alone enough to prepare one for the next world as this does not reveal that he is truly serving 

Hashem. Thus, “One cannot prepare for Shabbos on Yom Tov.”43 Only when one also prepares “on 

a weekday,” which resemble times of trials and challenges, by performing acts of good even when 

it is difficult does one reveal his true faith and service to Hashem. Only such service prepares a 

person for Olam Haba. Then, once one shows his true faith and readiness to serve Hashem, he 

can continue to prepare for Olam Haba even during the good times as he already proved his 

readiness to serve Hashem even in difficult situations. Thus, we make an Eiruv Tavshilin to 

represent that one must prepare for “Shabbos” on a “weekday,” not on a “Yom Tov;” however, 

once he began preparing for Shabbos on the weekday he can continue to prepare on Yom Tov as well.  
 

Avraham Avinu performed Eiruv Tavshilin 

The Gemara44 states: Avraham Avinu fulfilled the entire Torah, both the mitzvos d’Oraisa and the 

mitzvos d’Rabannan. He even fulfilled the mitzva d’Rabanan of Eiruv Tavshilin. 

The question is obvious, why does the Gemara single out the mitzva of Eiruv Tavshilin as the 

example of which mitzvos Avraham Avinu kept? The Maharal45 explains that one may have thought 

that in comparison to the other Avos Avraham had a pretty easy and good life – as the verse46 

states “Hashem blessed Avraham with everything.” Unlike Yaakov Avinu who suffered very much in 

his lifetime, Avraham Avinu seemingly had wealth and did not suffer much. Chazal teach us that 

Avraham Avinu fulfilled the mitzva of Eiruv Tavshilin, he too had the ten challenges which he 

withstood and served Hashem even in those difficult times. 
 

The Halachos and Minhagim of Eiruv Tavshilin 
In this chapter we will discuss the following halachos of Eiruv Tavshilin: 

1) The principle of “Ho’el”  

2) Which items are used for Eiruv Tavshilin? 

3) Making the Eiruv Tavshilin  

4) Who must make an Eiruv Tavshilin? 

5) Which melachos become permitted through an Eiruv Tavshilin? 

6) Someone who forgot to make an Eiruv Tavshilin 
 

1) The principle of “Ho’el”  
As we explained earlier, cooking or doing melacha on Yom Tov in preparation for a different day 

is prohibited mid’Oraisa since the Torah only permitted performing melacha on Yom Tov for the 

sake of preparing for Yom Tov itself. If so, the Gemara asks an important question: How can Eiruv 

Tavshilin, which is only a rabbinical enactment, permit a Torah prohibition? 

The Gemara47 answers by introducing the principle of Ho’el u’Miklei Orchim – Since it is possible 

for guests who did not yet eat their seuda to visit while it is still Yom Tov, the food which one 

prepares on Yom Tov can also be considered to be prepared for Yom Tov itself (in case guests 

arrive). Thus, mid’Oraisa it would technically be permitted to cook on Shabbos for another day, 

because we also see its relevance for the day of Yom Tov itself (in case of guests).48  

Nevertheless, Chazal did not want people to be preoccupied on Yom Tov with preparing for other 

days, so they enacted a rabbinical prohibition which prohibits cooking or doing melacha on Yom 

Tov for another day.49 Yet, Chazal recognized that this rabbinical prohibition would cause difficulty 

with preparing for Shabbos when one cannot perform the necessary melachos,50 and thus enacted 

that so long as one made an Eiruv Tavshilin, and began his Shabbos preparation, it is permissible to 

“finish” the cooking on Yom Tov.51  
 

To summarize 

When cooking or performing a melacha on Yom Tov for another day, there are two prohibitions 

which must be dealt with: 

1) Mid’Oraisa: One may only cook for Yom Tov needs – This prohibition is avoided due to the 

principle of Ho’el which states that since guests may arrive, the cooking is in fact also necessary 

for Yom Tov itself. (We will soon discuss situations where this principle does not apply.) 

2) Mid’Rabanan: One should not be preoccupied on Yom Tov – Chazal allowed one to prepare 

for Shabbos, because of the difficulty involved in preparing for Shabbos, so long as one makes an 

Eiruv Tavshilin so that he only “finishes” his cooking on Yom Tov. 



 

Situations where Ho’el does not apply 

The Mishna Berura52 points out that since the only way to circumvent the prohibition mid’Oraisa 

of cooking or performing melacha on Yom Tov not for its own needs is through the principle of 

Ho’el, as it is possible that guests who did not eat their seuda may arrive, one may only cook on 

Yom Tov if there is enough time for the food to be edible (i.e., a third cooked53) before Shabbos 

arrives. For example, if one were to begin cooking a cholent a half an hour before the end of Yom 

Tov, it would not be edible on Yom Tov and thus one cannot use the principle of Ho’el, because 

even if guests would arrive, they would not be able to eat the food on Yom Tov.54 Therefore 

concludes that Mishna Berura “the poskim write that when Yom Tov falls out on erev Shabbos one 

must be careful to begin the Shabbos preparations early in the day so that it is completed while 

it is still daytime, otherwise one may be violating a prohibition mid’Oraisa.”55  
 

However, other poskim56 argue that even in a situation where Ho’el does not apply one may 

perform melachos for Shabbos (as one may rely on the opinion who hold that mid’Oraisa one does 

not require Ho’el to permit performing a melacha on Yom Tov for Shabbos57). The Aruch 

haShulchan58 writes that “the minhag is to be lenient in this altogether as people are not careful 

to cook the food on Yom Tov with enough time for it to be ready on Yom Tov.” Nevertheless, 

when one’s food is not a third cooked before Shabbos one must be careful to avoid the 

prohibition of She’heiya and ensure that the flame is covered with a blech.59      
 

2) Which items are used for Eiruv Tavshilin? 

The Shulchan Aruch60 writes that the Eiruv Tavshilin should consist of one cooked item and one 

baked61 item.62 The verse63 states: 

“That which was already baked may be baked [for Shabbos], and that which was already 

cooked may be cooked [for Shabbos].”64 

Which implies that one must have begun baking and cooking before Yom Tov began.65 We will 

discuss some of the halachos relevant to the cooked item and the baked item. 
 

A cooked food 

The Shulchan Aruch66 writes that one may use any food67 which is cooked, roasted, [baked,68 

fried,69] or even smoked. Thus, the Mishna Berura70 writes that one may use cooked or roasted 

meat, fish or eggs for one’s Eiruv Tavshilin. The Mishna Berura71 writes that “one should l’chatchila 

use a nice piece of meat or fish for the Eiruv Tavshilin as this honors the mitzva. The Shela”h 

haKadosh72 writes that “one should use a nice piece (of meat) for Eiruv Tavshilin; as this mitzvah 

should not be light in your eyes.” The Mahril would use meat for his Eiruv Tavshilin.73  
 

Using a cooked egg. However, the Aruch haShulchan74 writes that “although most people use 

a cooked meat for Eiruv Tavshilin, this is in fact problematic since most of the time the meat will 

have spoiled by the time the second day of Yom Tov arrives and is then invalid for the Eiruv Tavshilin. 

Therefore, every person must be careful about this [and ensure that the Eiruv Tavshilin is edible 

when the second day Yom Tov arrives, and he wishes to cook for Shabbos.] Thus, our custom is 

to use a cooked egg for the Eiruv Tavshilin, because an egg does not get spoiled (that quickly).75 

Most people are not aware of this and many times we have seen that the meat one used for Eiruv 

Tavshilin has become entirely spoiled. Therefore, one must be very careful about this.”  

However, Rav Shmuel Wosner76 writes that “Nowadays, that we have refrigerators, and there is 

no concern that the food will spoil, it is befitting and appropriate to use a nice piece of meat or 

fish for the mitzva of Eiruv Tavshilin.” Some are careful even nowadays not to veer from the 

prevalent custom and use a hardboiled egg for their Eiruv Tavshilin.77  
 

A k’zayis. The Shulchan Aruch78 writes that the “cooked food” must be at least the size of a 

k’zayis so that it is a substantial amount which honors the mitzvah.79 Similarly, if part of the Eiruv 

Tavshilin was eaten before one cooked for Shabbos, it may still be used for Eiruv Tavshilin so long 

as a k’zayis remains.80 
 

A baked food 

The Shulchan Aruch81 writes that one should set aside a baked food for Eiruv Tavshilin to permit 

baking on Yom Tov for Shabbos.82 One may use a challah, matzah or any pas haba b’kisnin (e.g., 

cake or cookies).83 Here too, it is preferable to use a nice challah rather than a matzah in order 

to honor the mitzvah.84 
 

Using the challa or matza for Lechem Mishna 

The Mishna Berura85 writes that the Maharil would use a whole bread so that he could use it for 

Lechem Mishna [the first two Shabbos meals and then86] for Shalosh Seudos, because once a mitzva 

was done with the bread as it was used for Eiruv Tavshilin we use it to perform other mitzvos. 

Similarly, it is preferable to use the “cooked food’ at one of the Shabbos meals.87 
 

A k’beitza. The Shulchan Aruch88 writes that the baked food must be at least the size of a k’zayis. 

However, the Rema89 adds that others rule that the baked food should be at least the size of 

k’beitza and that l’chatchila one should adhere to this opinion. 
 

3) Making the Eiruv Tavshilin 

The Shulchan Aruch90 writes that when making the Eiruv Tavshilin one performs the following two 

steps while holding the foods being used for the Eiruv:  

1) The Beracha – First, one recites the beracha “Baruch... on the mitzvah of Eiruv.”  

2) “B’hadein Eiruvah - With this Eruv”- Then, he recites the following statement:  

“With this Eruv, let it be permitted for us to bake, cook, insulate, light candles, [make preparations,91] 

and do all our needs, on Yom Tov for Shabbos.”  
 

By reciting this statement, one designates the cooked and baked food as the Eruv Tavshilin to serve 

as the “beginning of the cooking and baking” for Shabbos, which will now permit continuing to 

prepare on Yom Tov for Shabbos.  

The Rema92 adds that the statement of B’hadein Eiruvah must93 be recited in a language which he 

understands; if one does not understand the Aramaic words of B’hadein Eiruvah he does not truly 

designate these foods for the Eiruv Tavshilin.94 
 

If one forgot to recite B’hadein Eiruvah 

The Rema95 writes that if one did not recite the statement of B’hadein Eiruvah the Eiruv Tavshilin 

is invalid, because he did not create the necessary recognition that these foods are his “beginning 

of cooking” for Shabbos.96 The Rema97 writes that therefore one must be careful to recite B’hadein 

Eiruvah and include all the melachos which become permitted through the Eiruv Tavshilin (i.e., 

cooking, baking, insulating, lighting candles, etc.). Similarly, according to the Rema if one recited 

the Aramaic words of B’hadein Eiruvah and did not understand its meaning, the Eiruv Tavshilin is 

invalid.98 However, the Mishna Berura99 cites opinions who argue that b’dieved if one cooked the 

food for the sake of the Eiruv Tavshilin or set aside an Eiruv Tavshilin but did not recite (the beracha 

or) B’hadein Eiruvah (or said it in a language which he did not understand100), it is still valid. Even 

if one intended to later recite the beracha and B’hadein Eiruvah but forgot it is still valid according 

to this opinion since he set aside the Eiruv Tavshilin.101 Therefore, concludes the Mishna Berura,102 

one should certainly be careful to recite the beracha and B’hadein Eiruvah when making the Eiruv 

Tavshilin, but b’dieved if one forgot to it is still valid. If one remembers before Yom Tov that he 

forgot to recite B’hadein Eiruvah, he should lift the food and recite B’hadein Eiruvah without reciting 

a beracha.103   
 

Holding the Eiruv in one’s hands 

When one recites the beracha and B’hadein Eiruvah he should hold the Eiruv Tavshilin in his hands.104 

The Shulchan Aruch105 writes that whenever one recites a beracha on a mitzva he should hold 

the mitzva object in his hands to help concentrate on the mitzva he is performing.106 The Chida107 

writes that when one recites B’hadein Eiruvah he must also hold the Eiruv Tavshilin, as the words 

B’hadein Eiruvah – With this Eiruv, indicates that he is holding the Eiruv Tavshilin.108 However, if 

one cannot hold the food of the Eiruv Tavshilin it is sufficient to have it placed in front of him while 

reciting the beracha and the statement of B’hadein Eiruvah.109 
 

When should the Eiruv Tavshilin be made? 

The Shulchan Aruch110 rules that it is preferable for one to prepare the Eiruv Tavshilin (i.e., to take 

the cooked and baked foods and recite the statement of B’hadein Eiruvah) on erev Yom Tov (and 

not earlier).111 When the Eiruv Tavshilin is prepared on erev Yom Tov it is clear and apparent that 

the food which is being used associated with Shabbos [as this is the time which is closest to 

Shabbos].112 Nevertheless, the Shulchan Aruch113 writes that if one made the Eiruv Tavshilin prior 

to erev Yom Tov it is still valid (but it should be made without a beracha114).   
 

Does the Eiruv Tavshilin need to be cooked or baked on erev Shabbos? 

The Mishna Berura115 cites the opinion of the Bach who writes that l’chatchila one should cook 

(and bake) the food items on erev Yom Tov as well [for the sake of the Eiruv Tavshilin116], because 

this way it is apparent that one is “beginning his cooking” for Shabbos. For example, l’chatchila 

one should use:  

• A piece of meat which was cooked on erev Yom Tov that will be served on Shabbos. 

• A hardboiled egg which was cooked on erev Yom Tov which will be saved for Shabbos. 

• A challa which was baked on erev Yom Tov that will be used on Shabbos. 
 

Nevertheless, if the foods were cooked or baked prior to erev Yom Tov they are still valid for the 

Eiruv Tavshilin. For example,  

• One may use a matza which was baked prior to erev Yom Tov for his Eiruv Tavshilin.  

• One may use a hardboiled egg which was cooked prior to erev Yom Tov for his Eiruv Tavshilin. 
 

Where to keep the Eiruv Tavshilin 

As we mentioned earlier, if the Eiruv Tavshilin is eaten, lost or spoiled it is invalid and one may no 

longer use it to prepare for Shabbos. Thus, one should keep the Eiruv Tavshilin in a safe place or 

clearly marked so that it will not mistakenly be thrown out or eaten before preparing for 

Shabbos.117 Similarly, the Mishna Berura118 writes that the Maharil was careful to place the Eiruv 

Tavshilin on a plate and not in an area where the food could get dirty and unappetizing to be eaten. 

Accordingly, one should place the “cooked food” of the Eiruv Tavshilin in a refrigerator so that it 

does not spoil.119 
  

4) Who must make an Eiruv Tavshilin? 

The Shulchan Aruch120 writes that “there is a mitzva on each person to make his own Eiruv 

Tavshilin.” Although the Rav of each community makes an Eiruv Tavshilin on behalf of all the people 

of the city, as we will later discuss, this is only done for someone who forgets to make an Eiruv 

Tavshilin, there is nevertheless a mitzva for each person to make his own Eiruv Tavshilin.121   
 

Family members 

The Mishna Berura122 writes that one’s family members are automatically included in the Eiruv 

Tavshilin made by the head of the household as they are dependent on his food and part of his 

family.123 For example, when someone makes his Eiruv Tavshilin it automatically includes his wife 

and [unmarried] children.124  
 

One’s married children. The poskim discuss whether one’s married children (or other guests) 

are included in one’s Eiruv Tavshilin. This is based on the doubt which the Mishna Berura125 addresses: 

1. Since they are married and generally do not rely on the food of the father (or host) they 

are not considered part of his family and must make their own Eriuv Tavshilin. 

2. Since they are guests by their father (or host) and are eating from his food over Yom Tov 

they are considered part of his family for Yom Tov and do not need their own Eiruv Tavshilin.   
 

Rav Nissim Karelitz126 rules that since it is questionable as to whether married children are 

included in their parents’ Eiruv Tavshilin they cannot make their own Eiruv but nevertheless they 

should find a way to be included in their parents (hosts) Eiruv Tavshilin.127 He explains that this 

can be accomplished as follows:  

One should ask their father (or host) if he can be zoche (acquire) a portion of the food of 

the Eiruv Tavshilin; the Shulchan Aruch128 writes that this is accomplished by lifting the food 

off the ground (or table129) a tefach.130 Once he owns a portion of the Eiruv Tavshilin food he 

can ask his father (or host) to make the Eiruv Tavshilin on his behalf. Meaning131, when his 

father (or host) recites B’hadein Eiruvah he should conclude “Lanu u’l’ploni u’ploni” – for me 

and for so and so.132 This makes the Eiruv Tavshilin valid for the father (the host) and for the 

son (the guest) and both of their families.   

However, other poskim133 rule that even married children (and other guests) who are eating from 

the food of their parents (host) over Yom Tov are included in their Eiruv Tavshilin. Aishel 

Avraham134 writes this as well “The minhag which is obvious is that the Eiruv Tavshilin of the head 

of the household is valid for all the members of the household even the married children and 

their families. Although I have not seen anyone write about this question explicitly.”  
 

Someone who is sleeping at their own home but eating at his parents’ home  

Many poskim135 add however that if the married child is sleeping at their own home and is only 

eating at their parents’ home it becomes more probable that they are not included in the Eiruv 

Tavshilin of their parents since they are not entirely their guests. In this case they should make 

their own Eiruv Tavshilin.136 However, they should not recite a beracha since they are not intending 

to perform any melachos on Yom Tov for Shabbos [see next paragraph regarding the need for an 

Eiruv Tavshilin when the only melacha one intends to perform is lighting candles137].138 

Alternatively, as we discussed earlier, they can ask their parents if they can be zoche a portion of 

the food so that the parent can perform the Eiruv Tavshilin on his behalf as well.    
 

Candle lighting 

The Shulchan Aruch139 cites a dispute as to whether someone who does not intend to cook or 

bake on Yom Tov and the only melacha he intends to do is to light candles requires an Eiruv 



 

 

Eiruv 

Tavshilin 
Tavshilin.140 Since he does not need to perform any melachos for his seuda perhaps he does not 

require an Eiruv Tavshilin.141 Thus, since it remains questionable whether someone who intends 

to only perform melacha when lighting candles should make an Eiruv Tavshilin (and recite B’hadein 

Eiruvah) but not recite a beracha.142     

• As we discussed, someone who is not eating their Shabbos meals at home and does not 

intend to cook on Yom Tov for Shabbos but intends to light candles should make an Eiruv 

Tavshilin but not recite a beracha.  

• Someone staying at a hotel over Yom Tov and does not intend to cook on Yom Tov for 

Shabbos but intends to light candles can make and Eiruv Tavshilin without reciting a 

beracha.143 Nevertheless, common practice is for the Mashgiach of the hotel to make an 

Eiruv Tavshilin for all the guests.144 (In this case the Mashgiach may not even need to be 

m’zache the food to the guests since all the guests eat from the food of the hotel they 

already have a portion in the food.145)  
 

5) Which melachos become permitted through an Eiruv Tavshilin? 

As we discussed, the Mishna is clear that by making an Eiruv Tavshilin it permits cooking and baking 

on Yom Tov for Shabbos. The poskim discuss which other melachos are permitted through the 

Eiruv Tavshilin which may now be performed on Yom Tov for the sake of Shabbos. We will discuss 

some of the questions: 
 

1. Only melachos for one’s Shabbos meals 

The Rema146 rules that an Eiruv Tavshilin only permits melachos which are necessary for one’s 

Shabbos meals. Since one made his Eiruv Tavshilin by cooking and baking before Yom Tov he “began” 

his food preparation he may only continue to perform melachos which are necessary for one’s 

food preparation; however, he may not perform melachos which are not necessary for food 

preparation because they were not started before Yom Tov began.147 For example, 

• One may chop (Tochein) or knead (Losh) vegetables or food on Yom Tov to prepare for 

Shabbos.  Similarly, one may perform acts of Borer on Yom Tov for the Shabbos meals.148 

• One may carry food (Hotza) on Yom Tov to prepare his Shabbos meals.149 

• One may light the Shabbos candles (Maveir) on Yom Tov since the candles enhance one’s 

Shabbos meal.150  

• The Shulchan Aruch HaRav151 writes that one may wash dishes and set the table on Yom 

Tov in preparation for the Shabbos meal (Hachana).152  

All of these melachos are included in the statement of B’hadein Eiruvah when one states, “and to 

perform all our (Shabbos) needs.”153   
 

However, melachos which are not necessary for one’s Shabbos meals may not be performed on 

Yom Tov. For example, 

• The Shulchan Aruch HaRav154 writes that one may not roll the Sefer Torah on Yom Tov in 

preparation for Shabbos since this is not a Shabbos need.155 

• One may not make one’s bed on Yom Tov for Shabbos (Hachana) since it is not necessary 

for one’s Shabbos meal.156 

• According to some poskim157 it is prohibited to carry items which are not necessary for 

one’s Shabbos meal. For example, according to these poskim one may not carry a Machzor 

to shul on Yom Tov to be used on Shabbos. Similarly, one who is eating out on Friday night 

may not carry a child’s pajamas or diapers on Yom Tov to be used at the Friday night meal 

since these items are not needed for one’s meal. However, Rav Nissim Karelitz158 rules 

that it is permitted to carry even when it is not needed for one’s Shabbos meal.159 He 

argues that since Chazal permit the melacha of Hotza through the Eiruv Tavshilin when 

needed for one’s Shabbos meal they permitted the melacha of Hotza in all situations even 

when it is not necessary for one’s Shabbos meal.160 
  

2. Hatmana and She’hiya 

Rabbi Akiva Eiger161 explains that when we recite in B’hadein Eiruvah that “we are permitting 

‘Hatmana,’ insulating food, from Yom Tov to Shabbos,” it only includes a form of insulating which 

is aino mosef hevel (does not add heat) not one which is mosef hevel (adds heat). Meaning, in hilchos 

Shabbos we find two forms of Hatmana:  

a. Davar she’aino mosef hevel, for example, wrapping a hot pot of soup in towels (Hatmana) on 

Yom Tov to keep them warm for the Shabbos meal. Generally, this form of Hatmana is more 

lenient and may be performed on erev Shabbos. Thus, on Yom Tov as well, so long as one 

made an Eiruv Tavshilin he may perform this act of Hatmana to prepare for Shabbos. 

b. Davar she’mosef hevel, for example, wrapping a pot of food (in a towel) and placing it in a 

hot area (on a hotplate) is considered insulating in something which is mosef hevel since the 

towels now are hot. Generally, this form of Hatmana is more stringent and may not be 

performed on erev Shabbos. Thus, Rabbi Akiva Eiger clarifies that even if one made an Eiruv 

Tavshilin one may not perform this form of Hatmana on Yom Tov for Shabbos just as one 

may not perform this form of Hatmana on every erev Shabbos. 
 

Similarly, the prohibition of She’heiya also does not become permitted with an Eiruv Tavshilin as 

this prohibition always applies on erev Shabbos, even on Yom Tov. Thus, if one begins making a 

cholent near the arrival of Shabbos and the food will not reach a third cooked when Shabbos 

arrives, one must ensure that the flame is covered with a blech.  

 
 

 

 

 

 

 

Additionally, as we discussed earlier, according to many poskim one’s food must be at least a third 

cooked so that the principle of Hoe’l can apply as otherwise the food is not fit for guests and 

cooking on Yom Tov may be prohibited mid’Oraisa. 

 

6) Someone who forgot to make an Eiruv Tavshlin 

If one did not make an Eruv Tavshilin, he may not perform melacha on Yom Tov for Shabbos. 

However, there are a number of possible ways to permit cooking for Shabbos: 
 

1. If one remembered on the way to shul. If one remembers on his way to shul Erev Yom 

Tov that he forgot to make an Eruv Tavshilin, the Mishna Berura162 writes that if returning home 

will cause him to miss davening Mincha, he should rather daven Mincha and not make the Eiruv 

Tavshilin. However, the Mishna Berura writes that if he can make a shaliach, a messenger, to make 

an Eiruv Tavshilin on his behalf he should do so. Thus, if one can call a family member at home and 

ask him to make the Eiruv Tavshilin on his behalf it is valid.163 
 

2. Making an Eiruv Tavshilin on Yom Tov. The Gemara164 states that one must make the Eiruv 

Tavshilin on erev Yom Tov and may not make it on Yom Tov, because one must “begin his cooking” 

for Shabbos before Yom Tov arrived. Nevertheless, the Shulchan Aruch165 writes that when there 

are two days of Yom Tov which precede Shabbos, one may make the Eiruv Tavshilin on the first day 

of Yom Tov based on the following reasoning: 
 

In Chutz la’aretz (diaspora) we keep two days of Yom Tov as a s’feika d’yoma - an uncertainty as to 

which of the two days is Yom Tov and which is a weekday. Thus, one may make an Eiruv Tavshilin 

on the first day of Yom Tov with the following stipulation: “If today (the first day) is in fact a 

weekday, I can make an Eiruv Tavshilin today with the following statement of B’hadein Eruv (etc.). 

[It is questionable whether one may recite a beracha.166] On the other hand, if today (the first day 

of Yom Tov) is Yom Tov, then tomorrow (the second day of Yom Tov) is a weekday and I can cook 

and bake for Shabbos even without an Eiruv Tavshilin at all.”167 For example, if the Yom Tov of 

Sukkos falls out on Thursday and Friday and one forgot to make the Eiruv on erev Yom Tov 

(Wednesday), he may make the Eiruv Tavshilin on the first day of Yom Tov (Thursday) with the 

stipulation mentioned above as this will permit cooking and preparing on the second day of Yom 

Tov (Friday) for Shabbos.168 [The Shulchan Aruch169 concludes however that this stipulation will 

not work on the two days of Rosh Hashana which are considered ‘one long day’ and not two 

days which are a s’feika d’yoma.170]  
 

3. Relying on Eirev Tavshilin of the Rav. The Shulchan Aruch171 writes that “there is a mitzva 

on the Rav of each community to include the entire community in his Eiruv Tavshilin for those 

who forget to make one.” The Mishna Berura172 adds that “we find this in the Gemara173 as well 

as many Gedolei Amoraim would do this.”174 The Rav has in mind to include anyone within the 

techum of the city to be included in his Eiruv Tavshilin.175 However, in order for the Rav to include 

others in his Eiruv Tavshilin they must have a partial ownership in the food which he is using,176 

the Shulchan Aruch177 writes that he can accomplish this by asking another person to be m’zakeh 

(make an acquisition) on the food on behalf of all the members of the city.178    
 

Someone who is negligent 

However, the Shulchan Aruch179 writes that someone who is considered “negligent” for not 

making his own Eiruv Tavshilin may not rely on the Eiruv Tavshilin of the Rav as Chazal did not allow 

someone to be m’zakeh for someone that was negligent in not making his own Eiruv Tavshilin.180 

There are two ways that one can be considered “negligent”: a) One who was lazy and did not 

make an Eiruv Tavshilin, or b) someone who forgot to make an Eiruv Tavshilin more than one time.  
 

a) Someone who was lazy and did not make an Eiruv Tavshilin. The Mishna Berura181 

writes that someone who is lazy to make an Eiruv Tavshilin and ultimately forgets to make it, is 

considered negligent and may not rely on the Eiruv Tavshilin of the Rav. For example, the Chasam 

Sofer182 writes that if one remembered on erev Yom Tov that he needs to make an Eiruv Tavshilin 

(e.g., he got a reminder) and pushed off doing so due to his laziness arguing that he has plenty of 

time later in the day to make the Eiruv Tavshilin and later on in the day he forgot to make it, he 

may not rely on the Eiruv Tavshilin of the Rav as he is considered negligent since he was not zealous 

enough about performing the mitzva.183  

However, the Mishna Berura184 clarifies that if someone got a reminder on erev Yom Tov to make 

an Eiruv Tavshilin and pushed off doing so due because he was busy with other matters, he not 

considered negligent and may rely on the Eiruv Tavshilin of the Rav.  
 

b) Someone who forgot to make an Eiruv Tavshilin more than one time. The Mishna 

Berura185 [cites the Gemara186] and writes that “if one forgot to make an Eiruv Tavshilin a second 

time he is considered negligent as he clearly is not zealous to perform the mitzva,” and cannot 

rely on the Eiruv Tavshilin of the Rav.  

Some poskim187 rule that this applies only to someone who forgot to make an Eiruv Tavshilin two 

consecutive Yomim Tovim when an Eiruv Tavshilin was required. Others,188 however, rule that 

someone who forgot to make an Eiruv Tavshilin any two Yomim Tovim (even not consecutive) is 

considered a negligence and may not rely on the Eiruv Tavshilin of the Rav.189  

 

  

 

 

 

 

 

 

 



 

 
1 Is there a mitzva to make an Eiruv Tavshilin if one does not need to prepare on Yom 

Tov for Shabbos? Rav Moshe Feinstein (Igros Moshe O.C. 55:20:26) writes that technically if 

someone finished all of his Shabbos preparations before Yom Tov and has no need to perform 

melachos on Yom Tov for Shabbos, there is no mitzva to make an Eiruv Tavshilin. The mitzva applies 

only to permit cooking and preparing from Yom Tov to Shabbos. Similarly, Rav Shlomo Zalman 

Auerbach (Minchas Shlomo, Tinyana, 53) writes that we see from the poskim that someone who 

does not need to cook should not recite a beracha on the Eiruv Tavshilin since the mitzva of applies 

only when it permits a melacha that one wishes to perform. Nevertheless, Rav Nissim Karelitz 

(Chut Shani, Yom Tov p. 150) explains that someone who is staying at his own home for Yom Tov 

may make an Eiruv Tavshilin and recite a beracha even if he is unsure as to whether he will need 

to perform a melacha on Yom Tov for Shabbos (other than lighting candles), because Chazal 

enacted the mitzva to ensure that if a need arises he may cook and prepare on Yom Tov for 

Shabbos. [Only someone who is a guest at someone else’s home and has no responsibility to 

make an Eiruv Tavshilin should not recite a beracha if he has no need to perform melacha on Yom 

Tov, as we will later discuss]. See also Moadim Uzmanim 7:122.   
2 Cited in the Be’er Heitiv 527: end of 2 
3 Yoma 28b 
4 Shemos 21:16        
5 ibid        
6 Mishna Beitza 15a; see Rashi Pesachim, 46b s.v. Lokeh (see also Mishna Beitza 15a; Tosefta Beitza 

2:3) 
7 See Gemara Pesachim 46b, Rashi s.v. Lokeh. 

The Shulchan Aruch (502:2) and Mishna Berura (503:13) discuss whether one may benefit from 

the food which was cooked on Yom Tov for another day.  
8 See Rashi Pesachim 46b s.v. Lokeh 

Performing melacha during Bein Hashmashos. The Biur Halacha (503:1 s.v. b’Yom Tov) 

writes that even during Bein Hashmashos one may not perform melacha for the next day of Yom 

Tov since it is a time of uncertainty and may in fact still be the first day of Yom Tov. Rabbi Akiva 

Eiger (Ha’agos 495; at length in a Teshuva cited in Ginzei Rabbi Akiva Eiger, 21) adds an additional 

point: Every moment during Bein Hashmashos is a time of certainty, so for example, one should 

not be permitted to carry an item outdoors since the next moment may be the next day and thus 

one was preparing for the next day. Rabbi Akiva Eiger concludes that although this logic is 

compelling “if this chiddush was indeed correct the earlier poskim would not have refrained from 

if telling us. Thus, this question remains a doubt.” Rav Moshe Shternbauch (Teshuvos v’Hanhagos 

2:325) writes that this ruling is a chiddush and one should not even tell people about it. Rav Shlomo 

Zalman Auerbach (Yom Tov Sheini k’hilchaso, Hosafos to 1, ha’arah 45) writes that one should be 

stringent regarding melachos d’Oraisa but may be lenient regarding melachos d’Rabanan. Thus, 

performing the melacha of Hotza would depend on whether the area is a Reshus HaRabim d’Oraisa 

or d’Rabanan (ibid). The Chazon Ish and the Steipler Gaon were stringent not to carry a machzor 

during Bein Hashmashos from one day of Yom Tov to another (Orchos Rabbeinu 2, p. 104).     
9 503:1 
10 Shulchan Aruch 503:1. The Shulchan Aruch (ibid) discusses adding additional food to the pot 

which he is cooking for Yom Tov.  
11 527:1 citing Rashi 
12 The Mishna Berura (503:7) cites a dispute regarding whether it is permissible to cook a pot of 

food with the intention of using it for after Yom Tov but is careful to taste some of the food on 

Yom Tov (so to use it on Yom Tov as well). He concludes that “The minhag is to be lenient when 

doing so from one day of Yom Tov to another, and one should not protest against them since 

there are opinions to rely upon. However, this should not be relied upon to prepare to a 

weekday. Furthermore, someone who is stringent in this, blessing will come to him.”  
13 Minchas Shlomo 2:58:7 
14 The Mishna Berura (299:40) writes that “from one day to another day of Yom Tov one may 

perform an act of Hachana (e.g., bringing wine from a cellar) even before davening or reciting 

Kiddush.” [Since there is no requirement to recite Havdala from one day of Yom Tov to another 

one permits melacha by davening or reciting Kiddush; unlike Shabbos where one may only 

perform melacha after reciting Havdala; see Matteh Efraim, 599, Elef Hamagen, 5).] This indicates 

that only an act of Hachana may be performed before one davens or recites Kiddush, but an act 

which is a melacha may not be performed until after one davens or recites Kiddush. However, 

Rav Shlomo Zalman Auerbach (Shulchan Shlomo 299:18; Mivakshei Torah p. 38) learns the Mishna 
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writes that during this time only an act of Hachana may be performed even before one davens or 

recites Kiddush. However, an act of a melacha may only be performed after Tzais Hakochavim 

(but one does not need to daven or recite Kiddush to perform melacha). Thus, a woman may 
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15 Removing the old wicks. Rabbi Akiva Eiger (Ha’agos 501:7) writes that although the old 

wicks are muktza they may be removed since lighting the candles are considered Ochel Nefesh 

(a need for one’ seuda) and is thus permitted on Yom Tov. However, Rav Shlomo Zalman 

Auerbach (Shmiras Shabbos k’hilchaso (1:13, note 79) questions if this applies nowadays when 
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tiltul min ha’tzad and the prohibition of muktza does not apply (Seder Eiruv Tavshilin p. 39) 
16 See fn. 8 above regarding carrying during Bein Hashmashos (but certainly carrying from one day 

of Yom Tov to another is prohibited).  
17 503:1 
18 Acts of Hachana from Yom Tov to Shabbos. 

The Mishna Berura (302:17) cites the opinion of Rabbi Akiva Eiger who rules (based on a proof 

from a Gemara) that since Shabbos has more holiness than Yom Tov, one may perform acts of 

Hachana, preparation, (which do not involve a melacha) on Yom Tov for Shabbos even without an 

Eiruv Tavshilin. [Perhaps the reasoning is that since Shabbos has more holiness it is not considered 

a tircha to prepare on Yom Tov for Shabbos.] However, the Mishna Berura writes that the Elya 

Raba does not agree with this leniency and thus even acts of preparation which do not involve a 

melacha are prohibited on Yom Tov for Shabbos. The Mishna Berura (Sha’ar Hatzion 667:7 cites 

this dispute again regarding rolling a Sefer Torah from Yom Tov to Shabbos. The Mishna Berura 
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21 Mishna Berura 514:35 
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27 The Maharal (Be’er Hagolah, Be’er 1) writes that “Chazal saw that there is a differentiation 
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28 Shemos 16:23 
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30 527:1 
31 As explained by the Aruch HaShulchan 527:5. 
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discuss, the main part of the Eiruv Tavshilin is the cooked food not the baked food (see Tosfos 

Beitza 17b s.v. amar Rava). 
32 527:15 
33 Aruch HaShulchan 527:13 
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50 The Shulchan Aruch HaRav (527:1) writes that “however, when Shabbos follows Yom Tov, 
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of Eiruv Tavshilin so that one will set aside food ahead of time for Shabbos. 2) Rav Ashi explains 

that although it is technically entirely permitted to cook from Yom Tov to Shabbos (as we 
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weekday as well. Therefore, even when preparing for Shabbos, Chazal only allowed “finishing” 
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53 Mishna Berura, ibid  
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59 As we will later discuss, an Eiruv Tavshilin does not permit the prohibition of Hatmana and 
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60 527:2 
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62 However, the Shuchan Aruch (ibid) concludes that if one made the Eiruv Tavshilin from just a 
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this term as any food which never serves as a substitute for bread. Thus, meat, fish and eggs which 

are never used as a substitute for bread may be used l’chatchila for Eiruv Tavshilin even nowadays. 
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goes to the mikva his main purpose is really for erev Shabbos to “enter” Shabbos in purity. 

However, Kinyan Bosem (3:22) writes that one should be stringent and not go to the mikva on 
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163 See fn. 107 regarding whether one may designate food in his house for the Eiruv Tavshilin and 

say in Shul the statement of B’hadein Eiruvah as perhaps one must hold the food of the Eiruv Tavshilin 

while designating it for the mitzva. 
164 Pesachim 46b 
165 527:22 
166 The Mishna Berura (527:74) cites a dispute whether one may recite a beracha when making 

the Eiruv Tavshilin with such a condition. 
167 Although the Shulchan Aruch cites an opinion who does not agree with making an Eiruv Tavshilin 

with a stipulation, the Mishna Berura (527:75) rules that the halacha follows the opinion who 

permits this. 
168 Rabbi Akiva Eiger (Ha’agos 527:22) writes that this method is preferable rather than relying 

on the Eiruv Tavshilin of the Rav since this way one makes his own Eiruv Tavshilin. 
169 527:22 
170 Mishna Berura 527:72 
171 527:7 
172 527:21 
173 Beitza 16b 
174 The Mishna Berura (Sha’ar Hatzion 527:31) adds that in truth this right is not limited to the 

Rav of the community, but any person can make an Eiruv Tavshilin and include others as well. 
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The Shulchan Aruch (363:10) writes that it is questionable whether a son or daughter who is a 

gadol (over bar mitzva/bas mitzva) and lives at his parent’s home can be m’zakeh for others as he 

may still be considered an extension of his father. Thus, the Rema (363:10) writes that l’chatchila 

one should not use his son to be m’zakeh for others, but b’dieved it would work (Mishna Berura 

527:34). Similarly, l’chatchila one should not use his wife to be m’zakeh for others as it is 

questionable whether she is considered an “extension” of her husband, but b’dieved it would work 

(Rema ibid; Mishna Berura ibid).  

The Rema (ibid) adds that a married son or daughter can be m’zakeh for others even if he is 

reliant on his parents for food. [Certainly, a married son or daughter who are not reliant on his 

parents for food may be m’zakeh for others.] 
179 527:7 
180 Mishna Berura 527:26 
181 Sha’ar Hatzion 527:32 
182 Choshen Mishpat, 42  
183 Mishna Berura 527:22; see also Maharshal (Yam Shel Shlomo, Beitza 2:6) who writes strongly 

about this. 
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185 527:22 
186 Beitza 16b 
187 Kaf HaChaim 527:48 
188 Chayei Adam 102:7, Nishmas Adam 5 
189 There are really another two options for someone who did not make an Eiruv Tavshilin: 

1. Giving one’s food to someone else to cook. The Shulchan Aruch (527:20) writes 

that someone who did not make an Eiruv Tavshilin may not a) perform melacha for himself 

or for others on Yom Tov for Shabbos, b) others may not cook or bake his foods for him. 

However, if he gives his food to another person to acquire, they may cook the food for him 

since he no longer owns the food which they are cooking.   

2. The bare minimum amount of food. The Shulchan Aruch (527:20) writes that 

someone who did not make an Eiruv Tavshilin (and cannot rely on the Eiruv of the Rav), may 

nevertheless cook one item and bake one item (see Mishna Berura 527:62). This is done in 

honor of Shabbos that one should at least have his bare minimum needs.    


