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Sefer Avnei Yosfei1 writes, “Although the day of Hoshana Rabba may seem like an ordinary 

day [as it is permitted to perform melacha2], it is actually a day of hidden greatness, as it is 

a day (of judgment) when one can merit forgiveness for his sins.”  
 

The custom to eat Kreplach. Avnei Yosfei3 adds that there is a custom to eat Kreplach 

(pieces of dough wrapped around a meat filling) three times a year: Purim, Erev Yom Kippur 

and Hoshana Rabba. I have heard that the reason for this is because all of these are days 

seem to be ordinary days [as it is permitted to perform melacha4] yet they are “hidden days” 

which are filled with greatness.5”  

In this chapter we will discuss the following two parts of this unique and hidden day: 

Part One: The Final Part of the Judgment 

Part Two: The Day of the Arava 
 

Part 1: Hoshana Rabba - The Final Part of the Judgment 
Yeshayahu HaNavi6 writes [that Hashem says]: “The Jewish people seek Me (on the) ‘day’ 

‘day’.” The Gemara Yerushalmi7 explains that these two ‘days’ are referring to Rosh 

HaShana and Hoshana Rabba when the Jewish people come to shul to seek out Hashem, as 

these are days of judgment.8 The Zohar9 writes this as well, “The seventh day of Sukkos 

[Hoshana Rabba] is the conclusion of the judgment of the entire world.” Sefer Nigid 

u’Mitzvah10 writes, “there are three parts to the judgment: on Rosh HaShana, the judgment 

is written; at Neilah of Yom Kippur, it is signed; and on Hoshana Rabba, it is signed again 

and is handed over to the messenger to be sent out. (The judgment, however, is only sent 

out on the eighth day of Sukkos, Shmini Atzeres, as one can still do teshuva until that time 

to prevent the judgment from being sent out).” Machzor Vitri11 writes as well, “On Yom 

Kippur the judgment is signed and on Hoshana Rabba it is fulfilled.” 
 

Understanding the judgment 
Rav Yaakov Kamenetzky12 explains that although one’s judgment was already decreed and 

sealed on Yom Kippur, Hakadosh Baruch Hu in His Mercy gives us another opportunity to 

be victorious. We can understand this based on the rule which states that ‘the Kingdom in 

Heaven operates similar to the kingdom on earth.’ Just as a human king can grant a pardon 

or amnesty to a convicted person or group, so too, during the ten days between Yom 

Kippur and Hoshana Rabba one can merit to be granted a pardon or amnesty from 

Hakadosh Baruch Hu. This is the judgment of Hoshana Rabba – will one merit this pardon!13       
 

Customs on Hoshana Rabba  
The Shulchan Aruch and poskim discuss numerous customs which indicate that the day of 

Hoshana Rabba is indeed a day of judgment:  

❖ The Shulchan Aruch14 writes that some have the custom of lighting additional candles 

on Hoshana Rabba just as is done on Yom Kippur. The Mishna Berura15 explains as 

just as Yom Kippur is a day of judgment, so is Hoshana Rabba. 

❖ The Rema16 writes that some have the custom of wearing a kittel on Hoshana Rabba 

just as they do on Yom Kippur. The Mishna Berura17 writes however that the custom 

in our communities is that only the shaliach tzibur wears a kittel while the rest of the 

congregation wears their Shabbos clothing.18 

❖ The Rema19 writes that those who are careful in halacha immerse themselves in the 

Mikva before alos hashachar just as is done on erev Yom Kippur. The Mishna Berura20 

writes however that it is preferable to immerse oneself before nightfall so that one 

can learn the entire night in holiness (as we will later discuss). 

❖ The Aruch haShulchan21 writes that we recite Shiur HaYichud on Hoshana Rabba as 

we do on Yom Kippur, and the tunes one sings during davening should be the same 

as is done on Yom Kippur.  

❖ The Rema22 writes that “There is a siman which is hidden in the shade of the moon 

on Hoshana Rabba night. If one looks at the shade of the moon on this night, he can 

determine what will occur to him or his family during the upcoming year.”23 

Nevertheless, he concludes that “It is preferable not to look at these signs, but rather 

to follow Hashem with complete trust and sincerity.” The Aruch haShulchan24 adds 

that “Hashem forbade us to look at such things, for it is possible for a person does 

teshuva and in one moment the judgment can be switched from bad to good.”  

Sefer Nigid u’Mitzvah25 writes that “on the day of Hoshana Rabba one should be very careful 

with his tefillos and all of his actions as the [judgment] is determined by this time.” The 

Aruch haShulchan26 writes that “When we circle around the bimah and recite Hoshanos it 

is done with much crying just as is done on Yom Kippur.” [Maharam m’Rotenberg27 would 

even recite “HaMelech Hakadosh” and “HaMelech HaMishpat” on Hoshana Rabba.]28 
 

Why is this judgment not mentioned in the Gemara? 
Rav Yaakov Kamenetzky29 wonders how it is possible that Hoshana Rabba is a great day of 

judgment for the entire world and yet is not mentioned in the Talmud Bavli or Talmud 

Yerushalmi, but only became revealed by the Zohar? 

Rav Yaakov answers by explaining that as the generations get weaker, it is necessary for 

more hidden concepts to be revealed to gain a better appreciation. In earlier generations 

it was not necessary to reveal the seriousness of this day, for on the contrary had it been 

revealed it would have detracted too much from the Simchas Yom Tov, so they hid this 

from the masses. However, in our generation when the ‘fear of judgment’ is not as strong 

it was beneficial to reveal the seriousness of the day, and the Simchas Yom Tov would 

remain intact.30       

 

Staying up all night 
The Magen Avraham31 writes that “The Jewish people have the custom to stay up the entire 

night of Hoshana Rabba.”32 The Chida33 writes that “One should try very much to stay up 

all of Hoshana Rabba night and learn since everything is determined by the conclusion, and 

this is the time when one’s judgment is concluded. Thus, a person should strengthen himself 

during the night of Hoshana Rabba, and the daytime, to serve Hashem and do Teshuva, as 

Hashem does not forsake those who serve Him with sincerity!”   
 

Mishna Torah. The Aruch haShulchan34 writes that it is customary to recite Mishna 

Torah (Sefer Devarim35) at night. There are several reasons given for this custom: 

1. The Aruch haShulchan36 writes that reading Mishna Torah is the ideal way to instill 

the love of Hashem and fear of Hashem within oneself.   

2. Sefer Nigid u’Mitzvah37 explains that “just as the mitzvos (“the Dinim”) are written in 

the first four books of the Torah and then repeated in Mishna Torah, so too on 

Hoshana Rabba, the judgment (“Din”) is sealed for the second time and is given over 

to the messengers to be sent out. This is the secret of Hoshana Rabba.” 

Minchas Yitzchak38 writes that “many communities have the custom to recite Mishna Torah 

from a Sefer Torah, and this is strongly founded on great mountains.” Although in general 

we do not take out a Sefer Torah to be read publicly without reciting a beracha first,39 in 

this case it is permissible because the Sefer Torah is not being removed for a ‘communal 

reading’ but rather to be learnt from in public.40  
 

Reciting Tehillim. The Aruch haShulchan41 writes that it is also customary to recite 

the entire Tehillim on Hoshana Rabba, and upon its completion to recite a special Yehi 

Ratzon for the day for Hoshana Rabba. The Kaf Hachaim42 writes from the Arizal that on 

the night of Hoshana Rabba, before chatzos one should read Mishna Torah43 and after 

chatzos one should recite the entire Tehillim.44 
 

Learning during the daytime. Yesod v’Shoresh haAvoda45 writes that by the 

daytime of Hoshana Rabba as well “one must be extremely careful not to waste his time 

idly, as the Arizal wrote ‘During the daytime of Hoshana Rabba as well one should be careful 

to add more Torah learning for it is at this time that the judgment is given over to the 

messengers.’ Therefore, after one’s meal he should spend his time learning. If one needs to 

take a nap, he should appoint a shomer to wake him up to ensure that he has enough time 

to get ready for Yom Tov and daven Mincha with a minyan. One should not be like the 

many people who come late to Mincha on Hoshana Rabba, and sometimes even daven alone 

in their home rushing through davening, as this is an awesome day.”  
 

Circling the Bima Seven times 
The Shulchan Aruch46 writes that we circle the bima seven times in prayer47 just as in the 

Bais Hamikdash they circled the Mizbeiach seven times.48 Yesod v’Shoresh haAvoda49 writes 

that “there are great and wonderous things which occur in the holy upper worlds through 

the circling of the bimah seven times and reciting Hoshanos.”50   
 

Part 2: The Day of The Arava 
The Levush51explains that we call this day “Hoshana Rabba” because on this day we spend 

much time davening with the Hoshanos (Aravos). 

The Mishna Berura52 explains that in the times of the Bais Hamikdash, there was a halacha 

l’Moshe mi’Sinai to take a tall aravos and place them around the sides of the Mizbeiach and 

afterwards the people would take them and waive them.  On Hoshana Rabba, they would 

circle the Mizbeiach seven times as well. After the Bais Hamikdash was destroyed the 

Nevim established a minhag to take the aravos (hoshanos) on the day of Hoshana Rabba.53 

Since taking the arava is only a minhag we do not recite a beracha on it.54 
 

The minhag of Hoshanos – Two opinions 
The Gemara55 states that the minhag is “to be חבוט the hoshanos” on Hoshana Rabba, yet 

there is a dispute amongst the Rishonim regarding how to define חבוט and how to fulfill the 

minhag: 

1) Rashi56 explains that one must waive )ניענוע( the aravos (similar to the way one waves 

the lulav each day of Sukkos). 

2) The Rambam57 explains that one must hit the hoshanos on the ground. 

The Shulchan Aruch58 rules like the Rambam that one must hit the hoshanos on the floor. 

Yet, the Rema59 adds that since Rashi rules that one must waive the hoshanos one should 

do both: first waive them and then hit them on the floor. However, the Aruch HaShulchan60 

writes that “we do not know of this custom [to waive the hoshanos].”61 Nevertheless, he 

concludes62 that “one should be concerned for the words of the Rema and waive the 

hoshanos a little.”63 
 

The Gabbai sells Hoshanos in shul 
The Rema64 writes that the custom is for the gabbai of the shul to bring hoshanos to sell 

for the congregation just as was the custom in the Bais Hamikdash where the messengers 

of Bais Din would bring the arvos.65  
 

Why do we take the Hoshanos? 
Chochmos Shlomo66 writes “There are certainly deep secrets involved with the custom to 

take and hit the hoshanos on this day.” The Bikurei Yaakov67 writes that this is to hint to 
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the judgments on this day should be removed. Some68 explain that we take the aravos which 

represents the lips of a person as if to say that all the evil prosecution against the Jewish 

people should be removed. 
 

How many Avravos are taken? 
The Shulchan Aruch69 writes that one can technically fulfill his obligation with one arava 

branch which has even one leaf on it. However, the Rema70 writes that in practice this 

should not be done as it is repulsive to have just one branch with one leaf, rather one 

should make beautiful aravos to beautify the mitzvah. 

The Mishna Berura71 writes that “l’chatchila one should take at least three aravos,72 but the 

Arizal writes that one should take five aravos [corresponding to the five  גבורות (strengths)].” 
 

Who is required to fulfill this minhag? 
 

Women. Although women are exempt from this custom (as it is a zman gerama), 

nevertheless, the custom is for women to [recite some of the prayers of the Hoshanos and 

to73] hit the hoshanos as well.74 Additionally, since Hoshana Rabba is a day of judgment for 

women as well, they too are careful to fulfill this minhag.75  
 

Children. Once a child reaches the age of Chinuch he should certainly fulfill this minhag.76 

However, it is customary that all children, even those who are very young, fulfill this 

minhag.77 Technically, one may give each child (even those who have reached the age of 

Chinuch) one branch to hit (as this is the requirement based on halacha), yet the custom 

is to provide each child (even those who are very young) with a set of five aravos.78 
 

Tying the Hoshanos in a bundle 
There are two opinions regarding whether the Honashos should be tied in a bundle: 
 

Opinion One - They are not tied in a bundle: The Magen Avraham79 writes that 

“the Ramah mi’pano writes that the branches of aravos should be separate… and so too in 

the Sefer Asarah Maamaros he writes that one should not tie the aravos in a bundle.” The 

minhag of the Chasam Sofer80 also was not to tie the aravos in a bundle. 
 

Opinion Two – They are tied into a bundle: The Ramaz81 however writes that the 

aravos should be tied in a bundle. 

The Mishna Berura82 cites both opinions and concludes that the custom follows the second 

opinion to tie the aravos in a bundle.83 
 

Using a rubber band to tie the bundle of hoshanos. The Pri Megadim84 

writes that it is preferable to use the stalk of an arava to wrap the hoshanos, because if one 

uses another materiel (e.g., a rubber band), it would be considered a chatzitza (separation) 

when holding the hoshanos.85 One can use a rubber band to tie the hoshanos and tie the 

band higher up on the hoshana so that he can have room to hold onto the hoshanos.86  

However, the Magen Avraham87 rules that using another materiel to tie the hoshanos is not 

considered a chatzitza since it is done to beautify the hoshanos.88 Some have the custom to 

tie the hoshanos with a leaf of the lulav.89  
    

Tying the bundle oneself. The custom by many Tzadikim was to tie their own 

bundles of aravos.90 The Sefer Yesod Yosef91 writes that “when one makes his own Hoshanos 

it is an auspicious time when he should daven that through them Hakadosh Baruch Hu 

should save him from all damage and evil.” It is also a segulah to be answered with all good 

and righteous children [as the numerical value of  ערבה is equal to זרע children)].92 

Therefore, Mekadesh Yisroel93 writes that since nowadays when one buys the hoshanos 

they are already tied in a bundle, one should untie the bundle and then retie them himself.  
 

Kosher Hoshanos 
The Shulchan Aruch94 writes that the size of the aravos for one’s hoshanos should be the 

same size as the aravos used for one’s lulav.  

The Rema95 adds that all the halachos which invalidate the aravos in one’s lulav apply to the 

aravos of one’s hoshanos as well. Thus, the Mishna Berura96 writes that one must be careful: 

• Not to use hoshanos which were stolen. 

• Not to use hoshanos which are entirely dried out. One should preferably use hoshanos 

which are fresh but b’dieved if they are withered it is still kosher so long as they are 

not dried out.97 
 

Missing leaves. The Magen Avraham98 explains that although the hoshanos must be 

kosher, this does not include the halacha of missing leaves, as the Shulchan Aruch rules that 

the hoshanos are kosher even if they have only one leave remaining. However, the Kaf 

Hachaim99 writes that according to the Arizal one must be careful about this halacha as well 

as the hoshanos should not be missing leaves. 
 

How many times to hit the Hoshanos 
The Shulchan Aruch100 writes that “one should hit the hoshanos two or three times.” 

However, the Mishna Berura101 cites the Arizal102 who writes that one should hit the 

hoshanos five times [corresponding to the five  גבורות (strengths)]. We will soon discuss 

whether one should hit the hoshanos additional times so that the leaves fall off. 
 

Where to hit the hoshanos 
There are two opinions on where one should hit the hoshanos: 
 

Opinion 1: Based on Halacha. The Shulchan Aruch103 writes that “one should hit 

the hoshanos on the ground or on a vessel (e.g., a chair or table104).”  
 

Opinion Two: Based on Kabala. The Mishna Berura105 cites the Arizal who says that 

one should specifically hit the hoshanos on the ground. The Zohar106 writes as well that the 

hoshanos should be hit on the ground. This is because one wishes to destroy the judgment 

until it is no longer found and to ‘bring it down into the ground’.107 The Ben Ish Chai108 

writes as well that “One should hit the hoshanos on the ground and not on the stone or 

wooden floor, as the ground is needed for this mitzva, and one should hit it with strength.”  

Sefer Rivvivos Ephraim109 wonders that nowadays that our shuls have floors how can we 

fulfill this opinion? He cites Sefer Nisivei Am110 who writes that “the custom in Yerushalyim 

was to hit the hoshanos specifically on the ground which has dirt and thus they would either 

go outside to hit the hoshanos or sprinkle dirt on the floor of the shul before hitting the 

hoshanos.” [Mekadesh Yisroel111 writes that perhaps if the shul is on the first floor he may 

hit the hoshanos on the floor since there is no air space which separates between the floor 

and the ground underneath it.]  
 

Hitting the Hoshanos until the leaves fall off 
There are two opinions regarding whether one should hit the hoshanos until all its 

leaves fall off: 

Opinion One: Not to remove all its leaves. As we mentioned, the Shulchan Aruch 

writes that one should hit the hoshanos two or three times and makes no mention of hitting 

them until all the leaves fall off. The Kitzur Shulchan Aruch112 writes that “We hit the 

hoshanos five times and that is sufficient even if none of the leaves fall off.” In fact, the Chayei 

Adam113 writes “the minhag to hit the aravos until all its leaves fall off is a custom [which is 

done] for the children [to keep them engaged by doing something114] fun. Similarly, Sefer 

Mekor Chaim115 writes that “The unlearned people hit the hoshanos with much strength 

and for a long time until it is totally stripped of all its leaves, yet when it comes to shaking 

the lulav they are shake it flippantly, not being careful to in the correct manner. This is a 

distortion of our customs which was done by the unlearned people.” The Yavitz116 writes 

that “One should hit the hoshanos five times on the ground, as the Zohar states, and not 

less and not more than that.” 
 

Opinion Two: To remove its leaves. The Mishna Berura117 writes that “It is 

appropriate to first hit the hoshanos five times on the ground and then afterwards hit it on 

a vessel (e.g., a chair) to remove its leaves, but one does not need to remove all of its 

leaves.” The Tosfos Yom Tov118 writes that “we hit the hoshanos as a way of throwing away 

the [harsh] judgment with all our might, and thus we hit the hoshanos on a vessel to remove 

all the leaves, all the judgment.” 
 

Using the aravos from one’s lulav 
The Shulchan Aruch119 writes that “one may not fulfill his obligation with the aravos in the 

lulav even if he lifts them up twice, once for the mitzva of lulav and once for the mitzva of 

hoshanos.120” However, the Mishna Berura121 explains that this is only if the aravos are still 

tied together with the lulav, but if one removes the aravos from the lulav he may certainly 

use it for hoshanos. [It is permissible to remove the aravos from one mitzva (the lulav) to 

another mitzva (the hoshanos).122]  
 

Using hoshanos which were already used by another person 
It is permissible to use hoshanos which were already used by another person,123 so long as 

the leaves look nice (for as we discussed earlier one should l’chatchila use hoshanos that are 

nice looking and according to the Arizal are not missing most of its leaves).124 However, if 

the first person follows the opinion that one must beat the hoshanos until the leaves fall off 

 then one should not use them a second time.125 (אויסגעקלאַפּט-הושענה(
 

Untying the lulav 
The Shulchan Aruch writes that “the custom is to untie the [top ring of the126] lulav and 

then to circle the bimah seven times.” The Levush127 explains that “this is done to increase 

one’s Simcha as when then the lulav flaps more freely it increase the joy.” The Shulchan 

Aruch indicates that one should untie the lulav [after Halel] before circling the bimah seven 

times.128  
 

The correct time to put down one’s lulav and pick up the hoshanos 
The Rema129 writes that “the custom is as follows: during Shachris one takes the lulav 

[alone, without the hoshanos130] and the during hakafos as well until the time of hitting. At 

that time, one puts down the lulav and takes the hoshanos alone, preferably without the 

lulav.”131 The Mishna Berura132 adds that according to the Shela hakadosh one should pick 

up the hoshanos when reciting “תענה אמונים” but according to the Arizal one should pick up 

the hoshanos only after קדיש תתקבל. 
 

Placing the Hoshanos on top of the Aron Kodesh 
The Shulchan Aruch133 writes that after one uses the aravos134 although they may be 

discarded, they should not be trampled on in a disgraceful manner. The Rema135 writes that 

one should not discard it in the garbage in a disgraceful manner [but they should be 

wrapped in a plastic bag before being discarded136]. He adds that some are accustomed to 

burying them, although this is not a requirement, and one who is careful with mitzvos 

blessing will come upon him. 

Although the custom nowadays is to place the hoshanos on top of the Aron Kodesh there 

is no mention in the earlier poskim about doing so.137 Rav Moshe Shternbauch138 suggests 

that this custom is done to resemble the aravos in the Bais Hamikdash which were placed 

on the sides of the Mizbeiach and thus the place of our Aron Kodesh is in the place of the 

Mizbeiach. 
 

Saving the Hoshanos to be burnt on Pesach. The Rema139 writes that some have 

the custom to hide the aravos until Pesach and use them to for firewood to bake the matzos 

as since a mitzva was done with them they are used for another mitzva as well. The Shulchan 

Aruch HaRav140 writes similarly that the aravos should be hidden and used for burning the 

chametz on Pesach.141 However, the Aruch Hashulchan writes that “because there is a long 

time from Sukkos to Pesach it is likely that that the hoshanos will be left in a disgraceful 

manner, therefore it is preferable that they are burnt right away just as we burn the s’chach 

of the Sukkah (when using branches and leaves142).
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